148

Intimate Experiences of Place

11

Attachment to
Homeland

makes brief contact with two students sitting under a newly
planted tree on a California campus, is highly specific, Iy
meaning, however, is not impenetrably private: all who read
the passage and nod in recognition, whelhel."or not they have
taught in an American college or lived in Calitornia, share 1t 10
some degree.

There is far more to experience than those elements wi
choose to attend to. In large measure, culture diclates the
focus and range of our awareness, Langu:‘ages’dlfrer in thet
capacity to articulate areas of experience. Pictorial art and ritwe
als supplement language by depicting areas of experience that
words fail to frame; their use and effectiveness again vary from
people to people. Art makes images of feeling s0 that feeling Is
accessible to contemplation and thought. Social chatter and
formulaic communication, in contrast, numb sensitivity. Fven
intimate feelings are more capable of being represented than
most people realize. The images of place, here sampled, are
evoked by the imagination of perceptive writers. By the light o
their art we are privileged to savor experiences that woulid
otherwise have faded bevond recall. Here is a sceming
paradox: thought creates distance and destroys thc' immediaey
of direct experience, yet it is by thoughtful reflection that the
elusive moments of the past draw near to us in present realily
and gain a measure of permanence.

E

i D lace exists at different scales. Al one extreme a favorite
armchair is a place, at the other extreme the whole earth.
Homeland is an important type of place at the medium
Wwale. It is a region (city or countryside) large enough 1o sup-
bt a people’s livelihood. Attachment to the homeland can be
nse. What is the character of this sentiment? What experi-
1es and conditions promote it?
Muman groups nearly everywhere tend to regard their own
ameland as the center of the world. A people who believe
vy are at the center claim, implicitly, the ineluctable worth of
I location. In diverse parts of the world this sense of cen-
ity is made explicit by a geometrical conception of space
snted to the cardinal points. Home is at the center of an
Hlunomically determined spatial system. A vertical axis, link-
heaven to the undenworld, passes through it. The stars are
fteived to move around one’s abode; home is the focal
il of a cosmic structure. Such a conception of place ought
Ive it supreme value; to abandon it would be hard to im-
ne. Should destruction occur we may reasonably conclude
1he people would be thoroughly demaoralized, since the
il their settlement implies the ruin of their cosmos. Yet
toes not necessarily happen. Human beings have strong
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recuperative powers, Cosmic views can be adjusted 10 suit new
circumstances, With the destruction of one "center of the
world,” another can be built next to it, or in another location
altogether, and it in turn becomes the “center of the world.”
“Center” is not a particular point on the earth’s surface: it is a
concept in mythic thought rather than a deeply felt value
bound to unique events and locality. In mythic thought several
world centers may coexist in the same general area without
contradiction. It is possible to believe that the axis of the world
passes through the settlement as a whole as well as through the
separate dwellings within it. Space that is stretched over a grid
of cardinal points makes the idea of place vivid, but it does not
make any particular geographical locality the place. A spatial
frame determined by the stars is anthropocentric rather than
place-centric, and it can be moved as human beings them-
selves move,

If a cosmic waorld view does not guarantee uniqueness Lo
locality, what beliefs do? Evidence from different cultures
suggests that place is specific—tied to a particular cluster of
buildings at one location-—wherever the people believe it to be
not only their home but also the home of their guarding spirits
and gods. Ancient cities in the Near Fast and in the Mediterra-
nean Basin enjoyed this kind of particularity. The original inspi-
ration for building a city was to consort with the gods. Early
Mesopotamian towns were essentially temple communities.
Ritual centers and the more important settlements in the Nile
Valley also had religious foundations, since they were thought
to occupy sites on which primordial creation had taken place.
[t is difficult for the modern mind 1o appreciate the extent to
which religion intermeshed with human activities and values in
ancient times. When life seemed uncertain and nature hostile,

the divinities not only promoted life and protected it, they

were also guarantors of order in nature and in society. The
legitimacy of laws and institutions depended on them. The
withdrawal of the presiding presences meant chaos and death.
Conquerors did not raze a city to the ground simply out of
wanton fury; in such destruction they appropriated a people’s
gods by rendering them homeless, and in appropriating the
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gods the conquerors acquired a civilization. This belief throws
light on the paradox that, although the city is the embodiment
of civilization, the Sumerians listed “the destruction of cities”
as one of the divine institutions upon which civilization is
founded.

In the Mycenaean period Greek cities owed their sacred
status to their divine residents. Athena and Helen were
Mycenaean goddesses who presided over Athens and Sparta
respectively. In these prehistoric times of kingly rule, shrines
had an importance they would later lose during the republican
period. A Helladic city, however straitened by its enemies, re-
mained viable so long as the shrines housing the divine images
were intact. This belief, says John Dunne, “is reflected to some
extent in the tradition of the Trojan War according to which it
was necessary to steal the Palladium, the image of the city-
goddess, from Troy before the city could be taken.”? Removal
of the image, or destruction of the shrine that housed it, would
have deprived a city of its legitimacy since the rufes, rites, and
institutions under which a people lived all required divine
sanction. We cannot know prehistoric sentiments: they are at
best matters for conjecture. From the historic period of the
ancient Mediterranean world we can find many expressions of
love for place. One of the most eloquent was attributed to a
citizen of Carthage. When the Romans were about to destroy
Carthage at the end of the third Punic War, a citizen pleaded
with them thus:

We beseech you, in behalf of our ancient city founded by the com-
mand of the gods, in behali of a glory that has become great and a
name that has pervaded the whole world, in behalf of the many tem-
ples it contains and of its gods who have done you no wrong. Do not
deprive them of their nightly festivals, their processions and their
solemnities. Deprive not the tombs of the dead, who harm vou no
mare, of their offerings. If you have pity for us . spare the city's
hearth, spare our forum, spare the goddess who presides over our
council, and all else that is dear and precious to the living. . . . We
propese an alternative maore desirable for us and more glorious for
you. Spare the city which has dene vou no harm, but, if you please,
kill us, whom you have ardered to move away, In this way you will
seem o vent your wrath upon men, not upon temples, gods, tombs,
and an innocent city.?
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; ; , y
Itis true that this plea was written In the second cenktuux f\‘l‘d
several hundred years after the event. How lh.e x::u| 't‘lm
Carthaginians really {elt we have no way of l:jnowlfng;.“ l::,m .
: tor W
ade good sense to Roman readers,
sl i 7 incredible. Suppose
[ ; s on the incredibie. Supj
was written, whereas to us it verges : '
that Martians have invaded America and ar.etz at th:(iglg‘.:ltc\swu:'l'
i i i jeve that our ity counc
Minneapolis. It is hard to bglleve : ,
plead wri)th the Martians to kill us but save Nicollet Mall, which
has done them no harm.
Religion could either

whereas universal religions give freedom. In a universal ol
gion, since all is

have enterlained the idea of a universal divinity, but his pres

ence was shadowy and remote in comparison wnh(t‘:y- h:-h.::
p ‘ 4 - s . .‘
spirits that constantly intruded on human affairs. In Chin

, o
idea of ien {(heaven) evolved and rose O the fore ol 1
sciousness in the

in comparison soil gods and the many spirits of nature
much greater reality
world the sky gods of Olympus were
Homeric times. Men, 0 oot
these divinities as watching over.the whole
they thought of each as belonging o
locality.

In religions that
to have the following

ward and protect their own people but are harmful to sh
gers; they belong to a

the living members of a family, with their graded authority.

ancestors and the spirits of dead heroes. Religions of this ki _

bind a people to place or free them
from it. The worship of local gods binds a people to plae

created by and all is known to an omnipnl'mw
and omniscient god, no locality is nec‘e§sanly. mozf. s ny-:l‘: :::;
another. Historically, earthbound deities ‘relgne| p‘:/l:‘)'v o
appearance of universal sky gods. Perhaps people every

course of the Chou dynasty (ca. 1027 J.'m
B.C.). Ti {earth} was its counlerpart,.though of som.("w:\..ﬂh:\“
terior status. T’u or soil gods occupied still lower ranks,

i i ‘e i were sophisticated concapis
they were primordial. Tien and tiv p v

the people. In the Mediterranuan
iy vl firmly installed by

however, did not at first conceive ol
human race; rathee
a particular people anl

bind people firmly to place the gods appess
characteristics in common. They have f

power beyond the vicinity of their particular abodes; they e

hierarchy of beings that extends oM
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lype encourage in their devotees a strong sense of the past, of
lineage and continuity in place. Ancestor worship lies at the
tore of the practice. Security is gained through this historical
ense of continuity rather than by the light of eternal and time-
less values as propounded in transcendental and universal reli-
Rlons.
Rootedness was an ideal of the ancient Greeks and Romans.
Ihe French scholar Fustel de Coulanges explored this theme in
etail more than a century ago. He stressed the impoertance of
plety and of ancestor worship. A son was obliged to make
Sacrifices to the souls of the dead, those of his dead father and
‘uther ancestors. To fail in this duty was to commit the greatest
At of impiety. An ancestor became a protecting god if provi-
Mlons were carried to his tomb on the appointed days. He was
Jood and provident to his own family but hostile to those who
had not descended from him, driving them from his tomb,
Anflicting diseases upon them if they approached. Love for
'no's own kin and hostility, rather than mere indifference, to
Sliangers was a common trait of place-bound religions. Each
Ily had its sacred fire which represented the ancestors, A
cred fire “was the providence of a family, and had nothing in
tommon with the fire of a neighboring family, which was
other providence.””* The altar or family hearth symbolized
wdentary life. It must be placed on the ground, and once
Wablished it could not be moved except as the conseguence
I unforeseen necessity. Duty and religion required that the
snily remain grouped around its altar; the family was as much
wod 1o the soil as the altar itself. The city was a confederation
lamilies. Just as each family had its fixed hearth, so the city
1 its hearth in the council house, where the officials and a
especially honored citizens took their meals.*
:ﬂw people of ancient Greece and Italy believed in exclu-
veness. Space had its inviolable bounds. Every domain was
ier the eyes of household divinities, and an uncultivated
0 of soil marked its limit. On certain days of each month
il year the father of the family walked around his field. “He
e victims before him, sang hymns, and offered sacrifices.
this ceremony he believed he had awakened the benevo-
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lence of his gods towards his field and his house:x. .u,] 'I :::
path which the victims and prayers had followed were the
i > limit of the domain.”* '
w(i:‘le)ll:tilquilty land and religion were 50 closgly qssocilatcd”l‘l‘\..:u
a family could not renounce one without yielding the oI 4B
Exile was the worst of fates, since it depnveq aman notl on| ;”1‘)“
his physical means of support but also of his rellguci)in ..ani(h'\‘.
protec'tion of laws guaranteed by lhe_local gods. l’n uhr||)37‘(" t
play, Hippolytus, Theseus would not impose Lh(:j 'e;attoo; ;i -)‘u 'y.
on 'Hippolytus because swift dgath was rggar e ((jl X -.if; -
punishment for his heinous crime. Hlppol\,"tus.ha hF?b ri i
bitter dregs of his life as an exile on strange soil, this being
: the impious.”

prgﬁgr(;‘::eil:g‘;'alucd futochlhony. Athenians took grfat |’m:l‘|'~
in being natives, in the fact that they could trace ltheér) C:’:!:\:‘p“.
noble lineage in one locality. Penc!es proclaimed, i u (‘lm- e
tors deserve praise, for they dweltin the country wit 1(;9 - | :
in the succession from generation Lo gc‘neratmn';.ancl a.n(l« ( :
down free to the present time by their valor.”® lsocr;:ltls|.|"
gued that Athens was great for‘many reasons but lv;d” 1:“
strongest title to distinction lay in the people’s autochthony
and racial purity. He declaimed:
we did not become dwellers in this land b\. dri\-inﬁ Dl?err$> i;l:l":::':"‘
el b ildu“'mhahimd" ;lol;Lll)t‘!’\\(“;":'l(?ﬁ[t:%ief\te:gre1:'()(n:)hlv anil

rde compased ol many races; e are of a lineage < '
s P e s Moo s o e ot

\ y : Ve us ¢ . :
(s)tf)illh.'n;:iea?elifl:?ev::lacddgr?ess (;ur (:ityf I)yl"t[r}e vﬁ 2-‘"2?‘21:; :\'.l:('-::(t\v:;'.'nll‘:l .'I‘;'
s king we alone of all the T / 1

31?3[,?3:&3: 'r()lr?c"e{(rj\::rse and fatherland and mother.”

This profound attachment to thg hpmeland appoall‘rej; l‘(:fl:«;".\
worldwide phenomenon. It is not hmlt_od 1o any par 'w|"| b
ture and economy. It is known to literate ancl.nf)n I.(‘"- ’
peoples, hunter-gatherers, and §edgntary ff’ufmers,ha‘s “:ml.n
city dwellers. The city or land is viewed as mot :r‘,)l. ne
nourishes; place is an archive of fond mc.m()'n.es anc 5|. (| a
achievements that inspire the present; plac;e is .pvamn.(‘tl\' i ns
hence reassuring to man, who sees frailty in himselt a
chance and flux everywhere.
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“The Maori [in New Zealand],” Raymaond Firth wrote, ““had a

preat respect for land per se, and an exceedingly strong affec-
lion for his ancestral soil, a sentiment by no means ta be corre-
lated only with its fertility and immediate value to him as a
source of food. The lands whereon his forefathers lived,
fought, and were buried were ever to him an object of the
deepest feeling. . . . ‘Mine is the land, the land of my ances-
tors” was his cry.” " The Maori revealed their deep-rootad af-
fection in a number of ways. For example, a prisoner, when
about to be slain, might ask to be conducted first to the border
of his tribal territory so that he could look upon it once again
before death. “Or he might ask that he should be allowed to
drink of the waters of some stream which flowed through the
borders of his home.” ' Tales of heroic deeds added respect to
affection for land. Among the most important of these tales
were accounts of the arrival of ancestral canoes in New Zealand
more than twenty generations ago.'
European students are acquainted with the speeches of Peri-
tles and lsocrates in which these patriots proclaimed their
piety for Athens and the Athenians. In the United States, where
knowledge of classical antiquity is less emphasized, students
may nonetheless acquire a feeling for what profound attach-
ment to ancestral land can mean in the eloquent address of an
Indian chief. On the sad occasion when native Americans had
10 cede land to Governor Stevens of Washington Territory, an
Indian chief is reported to have said:

There was a time when our people covered the whele land as the
waves of a wind-ruffled sea covers its shell-paved floor, but that time
has long since passed away with the greatness of tribes now almaost
furgotten. Iwill not dwell on nar mourn over our untimely decay, nor
teproach my pale-face brothers with hastening it. We are two distinct
faces, There is little in common between us. To us the ashes of our
Ancestors are sacred and their final resting place is hallowed ground,
while you wander far from the graves of your ancestors, and,
Aweemingly, without regret. . . . Every part of this country is sacred to
My people. Every hillside, every valley, every plain and grove has been
Jallowed by some fond memory or some sad experience of my tribe,
n the rocks, which seem to lie dumb as they swelter in the sun
onp the silent seashore in solemn grandeur, thrill with memories of
tevents connected with the lives of my people. The very dust
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under vour feet responds more lovingly to our footsteps than 1
yours, because it is the ashes of our ancestors, and our bare feet ane
conscious of the sympathetic touch, for the soil is rich with the lite o
our kindred,

Profound sentiment for land has not disappeared; it persists
in places isolated from the traffic of civilization. The rhetoric of
sentiment barely alters through the ages and differs little fram
one culture to another. Consider the meaning of the German
word Heimat as given in a South Tyrelean almanac for the yeu
1933, Leonard Doob, who discovered this superb specimen ol
Heimat sentimentality in our time, provides the followiny
translation:

Heimat is first of all the mother earth who has given birth to our Tolk
and race, who is the holy soil, and who gulps down God’s clouds, «un

and storms so that together with their own mysterious strength (hey
prepare the bread and wine which rest on our table and give o
strength to lead a good life. . . . Heimat is landscape, Heimat i the
landscape we have experienced. That means one that has been fought
over, menaced, filled with the history of families, towns, and villagos
Our Heimat is the Heimat of knights and heroes, of battles and vis

tories, of legends and fairy tales. But more than all this, our Heimal 18
the land which has become fruitful through the sweat of our ances
tars, For this Heimat our ancestors have fought and suffered, 1o this
Heimat our fathers have died ™

Rootedness in the soil and the growth of pious feeling 1o
ward it seem natural to sedentary agricultural peoples. What !
nomadic hunters and gatherers? Because they do not stay in
one place and because their sense of land ownership is il
defined, we might expect less attachment; but in fact the
strongest sentiment for the nurturing earth can exist amony
such people. American Plains Indians have migratory habits
The Comanches, for example, change the location of thel
principal encampment from year to year, yet they worship the
earth as mother. It is for them the receptacle and producer ol
all that sustains life; in honor it is second only to the sun
Mother earth is implored to make things grow so that they may
eat and live, to make the water flow so that they may drink, and
to keep the ground firm so that they can walk on it."" The
Lakota of the Northern Plains have the warmest feeling for thei
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country, particularly the Black Hills. A tribal legend describes
these hills as a reclining iemale from whose breasts issue life-
Jiving forces, and to them the Lakota go like children to their
mother’s arms. The old people, even more than the young,
love the soil; they sit or recline on the ground so as to be close
o a nurturing power,™*
The attitude of American Plains Indians may be influenced by
their own agricultural past or by contact with agriculturalists.
Australian aborigines, who cannot have been affected by the
values of soil tillers, provide a clear example of how hunters
and gatherers can be intensely attached to place. Aborigines
have no rules of landownership and no strict ideas of territorial
boundary. They do, however, distinguish two types of
lerritory—"estate” and ““range.” Estate is the traditionally rec-
ognized home or dreaming place of a patrilineal descent group
and its adherents. Range is the tract or orbit over which the
a:oup ordinarily hunts and forages. Range is more important
an estate for survival; estale is more important than range for
social and ceremonial life. As the aborigines put it, range is
where they could walk about or run; estate is where they could
ML Strong emotional ties are established with the estate. It is
the home of ancestors, the dreaming place where every inci-
dent in legend and myth is firmly fixed in some unchanging
mpect of nature—rocks, hills and mountains, even trees, for
fiees can outlive human generations. In times of scarcity,
which are frequent along the margins of the desert, the people
will leave their own range to forage in other groups’ ranges,
hut seldom for long.”” As a member of the Ilbalintja tribe ex-
plained to the anthropologist Strehlow, “Our fathers taught us
love our own country, and not to lust after the lands belong-
g:g 10 other men. They told us that Ilbalintja was the greatest
ndicoot totemic centre amongst the Aranda people, and
hat, in the beginning, bandicoot ancestors had come from
ty part of the tribe to llbalintja alone and had stayed there
I ever: so pleasing was our home to them.,”'®
~ landscape is personal and tribal history made visible. The
tive's identity—his place in the total scheme of things—is not
1 doubt, because the myths that support it are as real as the
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rocks and waterholes he can see and touch. He finds recordud
in his land the ancient story of the Iiyes and deeds of the im
mortal beings from whom he himself is fie:scepded, anld whoin
he reveres. The whole countryside is his lamlly: tree.

Maodern society has its nomads—hoboes, migrant workers,
and merchant seamen, among others. What are the conse
quences ol rootlessness? Do they long for a permanent place,
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fover to estimate how far he is from land and whether he is on
course; this is the practical reasan. Second, it is an object of
sentiment: the wanderer, when he departs, loses sight of the
peak below the ocean waves in sorrow, and, when he returns,
reets its first appearance above the waves with joy. Third, itis

A sacred place: “it is there that the gods first stand when they
tome down.”"

' and if so, how is this longing expressed? Migrant workers with - Ahomeland has its landmarks, which may be features of high

their families adapt to the nomadic life out of necessity, nul Visibility and pubh'(' significance, such as monuments, shrines,
| choice. Merchant seamen, in contrast, opt for the sea anjtl root 4 hallowed battlefield or cemetery. .These visible signs serve to
" less wayfaring. They may join the m-ercha_nl marine in thei ‘.nhance a people’s sense of identity; they encourage aware-
§ teens or in early manhood. The ship is their home, the mates fess of and loyalty to pla.ice. But & strong alta(.'h.ment to the
1 are their family, yet there appears to bg a craving fora perma homeland can emerge quite apart from any explicit concept of
B nent locality as an anchor for their imagination when ()’lll.-l! -.':a Sacredness; it can form without the memary of heroic battles
R Robert Davis, in an unpublished M.A. thesis, wrote of the sea won and lost, and without the bond of fear or of superiority

men he knew personally thus:

| They had a craving for a heacdquarters sorquhere along _l!w ~J'n‘-|:‘v c.‘:
place where they could leave their trunk, if they had onc ; a pla '
" \ which they could project their minds, wherever they might \‘~'.m‘« |‘0m
| and visualize the position of the furniture, and imagine |lqs|l'v\,. n'n i
inmates of the place were doing at the different hours (|)| , ||, ;'.‘L 4
‘ place to which they could send a picture postcard orl I)r:n\;, “: o
i curio; a place to which they could always return and be su

welcome.®

Visaevis other people. Attachment of a deep though subcon-
Atlous sort may come simply with familiarity and ease, with the
Assurance of nurture and security, with the memory of sounds
nd smells, of communal activities and homely pleasures ac-
mulated over time. It is difficult to articulate quiet attach-
Mnents of this type. Neither the rhetoric of an lsocrates nor the
llusive prose of a German Volkskalender seems appropriate.
Lontentment is a warm positive feeling, but it is most easily
scribed as incuriosity toward the outside world and as ab-
Nee of desire for a change of scene. To illustrate this deep
Nidramatic tie to locality, consider three human groups of
Midely divergent geographical and cultural milieus: the primi-
e Tasaday of the Mindanao rain forest in the Philippines; the
Wiclent Chinese (their attitude revealed in a Taoist classic); and
modern American farm family in narthwestern Illinois.

Ihe outside world discovered the Tasaday in 1971. As yet
Wiy little is known about them. They appear to have lived for
nerations in complete isolation, even from tribes that share
e Mindanao rain forest with them. Their material as well as
Wwital culture is perhaps among the simplest in the world.
Wy are food gatherers; their hunting skills are elementary.
By seem to lack rituals, ceremonials, orany kind of systematic
d view. They are not curious to know about the world
yond the small confines of their homeland. Their language

Attachment to the homeland is a common human emotion
lts strength varies among different cultures and Imluma:
pericds. The more ties there are, the stronger is th(‘- vnmm’n'm
‘ bond. In antiquity both the city and the'country§|(!(- may D‘O
3 sacred, the city because of its shrines, wl?uch house Iu‘< al potly
and heroes, the countryside because of its nature spirits. Byl
‘ peaple live in the city and form emotional ties f)f ollu-y bl
‘ whereas they do not live in the sacred mountains, springs, c:!
groves. Sentiment for nature, inhabited only by spirits, 1%
therefore weaker. A people may, however, become smm"iy
attached to a natural feature because more than one tie yoke
them to it. As an example, consider the peak of R«-.n:l, the

crowning point of the island of Ti.k()pm in the South Pacili
| This peak is a landmark of singular importance (o the sealariig
islanders for at least three reasons. First, it enables the oresn

"]
:




160

Attachment to Homeland

contains no word for sea or lake, although the Celebes Sea anid
Lake Sebu are less than forty miles away.

“Why didn't you leave the forest?”

“We can’l go out of our place.”

“Why?"

“We love to stay in our forest,
We like it here. Itis a guiet place to sieep.
It is warm. Not loud."

In China the ideal of the simple and sedentary Iifc‘is stated i
the Taoist classic, the Tao Te Ching. One passage in it reads
“Let us have a small country with few inhabitants, R Lot the
people return to the use of knotted cords [for lfgepmg rec ards)
Let their food be sweet, their clothing bcautlful, th(-nr homes
comfortable, their rustic tasks pleasurable. The neighboring
state might be so near at hand that one could hear the co ll-a
crowing and dogs barking in it. But the people would grow ol
and die without ever having been there,”* &

The last example is from the American heart]and. Six genein
| tions of a farm family—the Hammers—have In'fed and died iy
Daviess County, northwestern lllinois. Herfe is a people
whom the riches and wonders of the outside world do 1l
beckon. One middle-aged Hammer explained: “My dad noves
traveled far and | don’t have to, We have so many kinds of
recreation right on our own farm. We have a nice stream fin
fishing, we have hunting. | can hunt deer, sgunrrels, rabibyiiy :
anything you want to hunt. | got them here, right onAllw larm
don’t have 1o travel.”” Young Bill Hammer and Dorothy, mar
ried in 1961, went to California for their honeymoon but quic ki
returned because, as Dorothy put it, “it's SO m'm-.nl o b
gone.””?" Loyalty to the homeland is taught in (:Inldlnunl n
1972, nine-year-old Jim Hammer was asked what his mother had
taught him. He replied:

“What did Mom teach me? For one thing, she taught me how 1o i
the lawn. She showed me how to tie my shoes, . . . And she (s

teach me 1o live decent, Like some people don’t have a very ool B

because they don’t settle down in one place and don tstay very Il
They could live in lllinois for a while and then maove to Calitornia | i
Winois; it's just my home state,” ¥

- |

Puints of interest. Fach p
ul place that looms larg
y be of such short d
may not be fully aw
ject; we believe we have simply
stene. Nonetheless these pauses have occurred. It is not pos-
ihle to look at a scene in general; our e
Ints of rest. We may be deliberately searching for a landmark,
i feature on the hori
Hention. As we gaze and admire a famous
e horizon, it looms so lar
lure we take of it with
nling a midget where we would expect to find a giant.
The peak on the horizon is hi
Ablic place that can be
B 1irst scenic spots to be
water gap, the gorge, the natural bridge, and—in
llowstone—geysers. A natural feature may be
I yet become a place

12
Visibility:
the Creation of
Place

lace can be defined in a variety of ways. Among them is
this: place is whatever stable object catches our atien-
tion. As we look at a panoramic scene our eyes pause at

ause is time enough to create an image
e momentarily in our view, The pause
uration and the interest so fleeting that
are of having focused on any particular
been looking at the general

yes keep searching for

zonmay be so prominent that it compels
mountain peak on
ge in our consciousness that the
@ camera is likely to disappoint us,

ghly visible, Itisa monument, a
pointed to and recorded. In America
appreciated had dramatic presence:

inconspicuous
of sufficient importance to attract
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tourists. The source of the Mississippi River, for example, 15 0ol
eye-catching; it is a small body of water like the thousands ol
lakes and springs in the same region. Only scientists, altes
detailed measurements, can tell which pool is the source
Once a particular body of water was marked as the Missisuip
pi‘s source and the area around it designated a park, it became
a place to which people would want 1o visit and have thel
pictures taken. Scientists thus appear to have a certain powed
they can create a place by pointing their official fingers al one
body of water rather than another.

Many places, profoundly significant to particular individuals
and groups, have little visual prominence. They are known
viscerally, as it were, and not through the discerning eye o
mind. A function of literary art is to give visibility to intimale
experiences, including those of place. The Grand Tetons ol
landscape do not require the services of literature; they adves
tise themselves by sheer size. Literary art can illuminate (he
inconspicuous fields of human care such as a Midwestom
town, a Mississippi county, a big-city neighberhood, oran Ap
palachian hollow.

Literary art draws attention to arcas of experience that we
may otherwise fail to notice. Sculptures have the power i
create a sense of place by their own physical presence (Fy 111
A single inanimate object, useless in itself, can be the focus ol 4
world. Wallace Stevens wrote in a poem that a jar placed oy
hill “made the slovenly wilderness surround that hill.” The jaf
took dominion. “The wilderness rose up to it, and sprawled
around, no longer wild.”" The human being can commanid 4
world because he has feelings and intentions. The art ohjedt
may seem lo do so because its form, as Langer would say, 18
symbolic of human feeling.? A piece of sculpture appeats
incarnate personhood and be the center of its own world Al
though a statue is an abject in our perceptual field, it secms
create its own space.

We can refuse significance to the jar on the hill; the jar
simply occupies space and does not command it, Objects that

are held in awe by one people can easily be overlooked
another. Culture affects perception. Yet certain objects, ol
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'l: l:‘ l;,lace‘as h'aghly ‘\‘isgblc public symbuol, a feature that architects can
- .m) ;Ica_nc \; prizewinning plan for the Paris of Louis XV, in which the
ale is of great prominence. Fach place ' the

1. : rovale has a statue
Wiarch at the center, and streets fanning out like rays. R roais

Iurql and man-made, persist as places through eons of time
tliving the patronage of particular cultures. Perhaps an\:
e leature in the landscape creates its own world, which may
pand. Or contract with the passing concerns of the people'
Lwhich does not completely lose its identity. Ayers Rock in‘
heart of Australia, for example, dominated the mythical and
fieptual field of the aborigines, but it remains a place for
ein Australians who are drawn to visit the monolith by its
some bulk (Fig. 19A). Stonehenge is an architectural ex'am.-
. No d({ubl itis less a place for British tourists than for its
Inal builders: time has caused its dread as well as its stones
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to erode, but Stonehenge remains very much a place (Hy
19B).3

How is it possible for a monument to transcend the values ol
a particular culture? An answer might be: a large monumen|
lixe Stonehenge carries both general and specific import. The
specific import changes in time whereas the general one 1o
mains. Consider the modern Gateway Arch of St. Louis. It Tas
the general import of “heavenly dome™ and “gate” that tran
scends American history, but it also has the specificimport ol 4
unique period in American history, namely, the opening of the
West to settlement. Enduring places, of which there are vory
few in the world, speak to humanity. Most monuments canngd
survive the decay of their cultural matrix. The more specifi
and representational the object the less it is likely 1o survive
since the end of British imperialism in Egypt, the statucs o
Queen Victoria no longer command worlds but merely st
in the way of traffic. In the course of time, most public symbols
lose their status as places and merely clutter up space.

If a piece of sculpture is an image of feeling, then a success
ful building is an entire functional realm made visible and 1
gible. As Langer putit, “The architect creates a culture’s mage
a physically present human environment that expressos e
characteristic rhythmic functional patterns which constitute &
culture.”* The patterns are the movements of personal ad
social life. They are fluid and enormously complex. It is hardly
possible to specify them in detail and design accordingly AN
architect has an intuitive grasp, a tacit understanding, ol he

rhythms of a culture, and he seeks to give them symbaolic T
A house is a relatively simple building. It is a place, howeves

for many reasons. It provides shelter; its hierarchy of spas
answers social needs; it is a field of care, a reposiiory
memories and dreams. Successful architecture “croates |
semblance of that World which is the counterpart of a Sl
For personal selfhood that world is the house; for collect
selfhood it is a public environment such as temple, towin i
or civic center,

Art and architecture seek visibility. They are attempis ta
sensible form to the moods, feelings, and rhythms of
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tional life. Most places are not such deliberale creations. They
are built to satisfy practical needs. How do they acquire visibil
ity for both local inhabitants and outsiders? Think of the way o
new country is settled. At first there is wilderness, undil
ferentiated space. A clearing is made in the forest and a fow
houses are built. Immediately diiferentiation accurs; on the
one side there is wilderness, on the other a small, vulnerable
man-made world. The farmers are keenly aware of their place.
which they have created themselves and which they must de
fend against the incursions of wild nature. To the passerhy o
visitor, the fields and houses also constitute a well-defined
place, obvious to him as he emerges from the forest to (he
clearing.

With the continual extension of clearings the forest eventu
ally disappears. An entire landscape is humanized. The fielis
belonging to one village adjoin those of another. The limits ol 4
settlement are no longer clearly visible. They are no longe
dramatized by the discernible edges of the wilderness. Henoe
forth the integrity of place must be ritually maintained, In the
time of republican Rome the head of a household preservel
the borders of his domain by circumambulating the fields, siny
ing hymns, and driving sacrificial victims befare him. In Britain
the ancient custom of “beating the bounds” required the
parish priest to walk around the parish and strike certain maik
ers with a stick. In the Netherlands the village of Anderen i a
deeply rooted community. As late as 1949 village elders aml
teenaged youths continued the annual practice of inspecting
the boundary markers. The elders, to ensure that the young
would not forget the exact location of the markers, boxed (he
youngsters' ears.®

To the casual visitor the limits of village domain are not eyl
dent in the landscape. The villages themselves are evident
each surrounded by an apron of fields. To the local people
sense of place is promoted not only by their settlement’s phys
ical circumscription in space; an awareness of other seftle
ments and rivalry with them significantly enhance the feeling of
uniqueness and of identity. French villages, such as those iy
Lorraine, Burgundy, Champagne, and Picardy, are nucleatud
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settlements with {often) a church at the center. Peasants
socialize in the winter evenings and again on holidays and
market days. They work together at harvest time and during the
vintage. The casual observer may conclude that the village is
one place, a unified community conscious of its identity vis-a-
vis neighboring communities. This is true, yet the village itself
Is divided. Egoism and contentious pride exist within each sel-
tlement as well as between settlements. Maurice Halbwachs
notes: “Just as a village sometimes ignores, envies and detests
aneighboring village, so it happens only oo often that families
envy each other from one house to the next, without ever a
thought of helping each other. . . . There is no natural tend-
ency to work together for the common good.”” Egoism and
envy are reprehensible traits. However, they promote a con-
sclous sense of self and of the things associated with self, in-
tluding home and locality.

The question of how the awareness of place in a rural region
varies with scale is clarified in William Skinner's work on tradi-
llonal China iFig. 20). Skinner believes that “insofar as the
Chinese peasant can be said to live in a self-contained world,
that world is not the village but the standard marketing com-
munity.”® The area of a standard marketing community is
“about twenty square miles. Within it live some seven to eight
thousand people distributed among a score or so of settle-
ments. The typical peasant sees his fellow villagers far mare
olten than he does outsiders; his own village is his primary
place. Nonetheless a peasant, by the time he is forty to fifty
years old, has visited the local market tlown several thousand
limes, and in its teahouses he has socialized with peasants
Arom village communities far removed from his own. A
middle-aged villager has a nodding acquaintance with almost
every adult in all parts of the marketing system.* He is aware,
then, of a social world much larger than his own village com-
munity. Does he also know this larger world as a bounded
'nglnn, a place with distinctive traits that set it apart from other
mparable units?

The boundary of a nucleated settlement is clearly visible. In
ntrast, the outer edge of the standard marketing system is
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not a physical feature that strikes the eve. Intraditional rural

- China the marketing area is often a close-knit functional unit.

Its high degree of self-sufficiency is suggested by the fact that
weights and measures, and even language, show perceptible
differences from those of adjacent marketing communities.
But do the local people know this fact? The local elite are
probably aware of it. Landlords visit not only the neighborhood
town but also the town of a higher order in size and function
where their special needs, such as books, can be satisfied.
From the perspective of the higher-order place, the elite may
well discern that their own marketing area is one among sev-
eral. The standard marketing area is integrated by many ac-
tivities. Only one, however, is highly visible. This is the reli-
pious procession that defines the earthly domain of the temple
pod. The procession has the effect of dramatizing the market-
Ing area as bounded space. It is “an annual reaffirmation of the
community’s territorial extent and a symbolic reinforcement of
Its town-centered structure.”®

The clustered village stands out in the landscape. Approach-
ing a rural settlement we can see the silhouette of houses and
lrees rising above the cultivated fields. In comparison, urban
neighborhoods lack visual prominence. Each neighborhood is
asmall part of a large built-up area, and it is unclear where one
unit ends and another begins. A planner looking at the city may
discern areas of distinctive physical and sociceconemic charac-

~ 1er; he calls them districts or neighborhoods and assigns them

names if local ones do not already exist. These neighborhoods
are places for him, they have meaning for him as intellectual
toncepts. What would be the perception of the people who
live in such areas? Will they also see that in their area the
houses are of a similar build and that the people are mostly of a
similar socioeconomic class? The answer is, of course, not
necessarily, Local inhabitants have no reason to entertain con-
cepts that are remote from their immediate needs.

The lack of a concept “neighborhood” corresponding to that
ol the city planner is well illustrated in Herbert Gans’s study of
Hoston's West End. This old working-class district was declared
A slum and torn down under a federal renewal program be-



170

Visibility: the Creation
of Place

tween 1958 and 1960, Defenders of the district had difficulty
marshaling the suppaort of the local people. West Enders never
used the term “neighborhood.” They showed little concern for
the district as a physical and social entity; their interest was
confined essentially to their own street and to the stores they
frequented.” Politicians, recognizing this extreme localism,
promised improvements for individual streets rather than for
the district as a whole. They did not try to raise the conscious-
ness of their constituents beyond the small world of immediate
experience. When the West End as a whole was threatened
with demolition, the people were shocked into awareness.
Even then some felt sure that while the entire district was com-
ing down, their own street would be spared. The local people
who participated in the Save the West End Committee were a
handful of intellectuals and artists. Unlike their neighbors,
these people did have a concept of “neighborhood.” Gans
explained: “Although they were active within their own peer
groups, their career and creative interests separated them from
these groups psychologically. . . . Asaresult, they developed
a strong symbolic identification with the West End. Partially
because of their skills and their marginality, they were able to
develop a holistic concept of the West End as a neighbor-
hood.”" "

The street where one lives is part of one’s intimale experi-
ence. The larger unit, neighborhoed, is a concept. The senti-
ment one has for the local street corner does not autematically
expand in the course of time to cover the entire neighborhood.
Concepl depends on experience, bul it is not an inevitable
consequence ol experience. The concept can be elicited and
clarified by questioning, directed first at the concrete and then
at the more abstract. Questions and answers may proceed in
the following manner:

What is or what constitutes my neighbarhood?

Answer: It is where | live and where | go shopping: from which |
gather that each nerson has his awn neighbarhood,

What is our neighborhood?

Answer: Itis the locale of my own kind of people, that is to say, the
Irish in a mixed Italian-lrish working-class area.
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Whalt is the neighborhood?

Answer: It is the Italian-Irish working-class area,
a physical and social unit that | am vaguely aware
of as different irom adjoining areas.

The larger unit acquires visibility through an effort of the
mind. The entire neighborhcod then becomes a place. It is,
however, a conceptual place and does not involve the emo-
tions. Emotion begins to tinge the whole neighborhood—
drawing on, and extrapolating from, the direct experience of
its particular parts—when the neighborhood is perceived to
have rivals and to be threatened in some way, real or imagined.
Then the warm sentiment one has for a street corner broadens
to include the larger area. Although an external event, such as
urban renewal, enables a people to see the larger unit, this
perception becomes vividly real if the unit, in fact, has strong
local flavor, visual character, and clear boundaries. Houses and
streets do not of themselves create a sense of place, but if they
are distinctive this perceptual quality would greatly help the
inhabitants to develop the larger place consciousness.

Working-class and poor people do not live in homes and
neighborhoods of their own design. They move either into
residences that have been abandoned by the well-to-do, or
into new subsidized housing. In both cases the physical struc-
tures do not reflect their dwellers’ ideals. Sentiment, if it exists,
has developed as slowly as familiarity, In contrast, the affluent
are able to occupy an environment of their own design. Their
dreams are quickly convertible into houses and lawns. From
the start the affluent can live in a place of their own, sur-
rounded by their own kind of people, and they are well aware
of this fact, The rich neighborhood is, from the start, highly
visible to both residents and outsiders. Its architecture is likely
to show character and the grounds may be walled off, with a
guard at the gate.

Beacon Hill in Boston is a famous old neighborhood. It be-
gan, however, as a suburban dream of affluent Bastonians liv-
ing in the post-Independence decades. Now steeped in his-
tory, it was once a showy residential estate. The rich sense of
place at Beacon Hill and its high visibility result from a combi-
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nation of factors. Architectural distinction is one; hlouse;s‘. are oi
a style that differentiates them frgm buildings in ac 1(.)C|inmtg?
areas. Time is another; time has given Beacon‘ H|”|r-e;'- :e}?e:'
long memories. Notable events and persons are a t;]llr- ;hoo.d
have given the neighborhood luster. Kl!w.and neig )0.- i
ties are strong, expressed not {of course) in l!\e bor;o‘wll.nﬁa(to
cups of sugar but in social calls gnd the exc'hange.(_) m..”” i
dinners. Residents are proud of the place’s traditions; 1“.\
have the leisure and the education to pro@uce a p‘amphlet }l -
erature that tastefully (ira\x-s-;)?(;ple 5 axtenhop tOHt'l:'i
neighborhood's heritage. Public rites enhanc'e. B@co{n |“T
visibility. At Christmastime, for example, the d’l5p|d).’ 0. cTa}n(S:
lights in the homes attracts a Ifxrge number ot' lo.unstz,:l I\er '
informal means of promoling the place s |clcn?}| ¥ ‘:ht
supplemented by the effort of Iorms!l organizations su('1 ast i
Beacon Hill Association, which was lounc{cd for thfc [;u‘rpos; ](,‘
keeping undesirable people and enterprise out 6l t 1L§ are ré, .
A district’s reputation may depend far .more‘ oh? 19.(.p 9:1-
aganda of outside groups than of Iocf1l rgsndehts'. L\l‘e‘n ;r;;cs
wich Village, rich in artists whose‘calhng is to articula e v : 'dé
owes its Bohemian image not a little to promotion .b\,- outsi '
media and real estate agents.’ Slums a‘nd Skl'd'l‘()\\'ﬁ are d.lStln-L(;
tive places in many large l\'orth. An‘wncan cities. bo'mf (:r:!h.sw
peculiar from the standpoint of mn(?(_lle-class valugs that t Lllt
become tourist attractions. Al r-condltlone'd buses la'k? Ll[?rlg 1
small-town citizens through Chicago’s skid row as if .It-pe,r? a
titillating peep show. Derogaloryj names ‘hkc’ ]z\xl' ?:;;ml
“Nigger Town,”” and “Back of the \arq_ are unpn.se 0y |; i
outsiders on the local inhabitants. At first the |9Cd! peop l( m '\.
not themselves be aware of their mcml?ershnp IT‘ th.c g{gels\
neighborhood; they know only that'they live on. a (clrlam ':i)ccle
in the poorer part of the city. In umc,‘howem‘r,}tile”ouI.“W
message sinks in. The local people hegln to see t11al 1(9} -md
in, say, “Back of the Yard,” an area with a cer}amr( 1ar.a;1c‘ch. <
with boundaries that outsiders fear to cross.’ B&j('k of t e a.r‘(l
as a whole becomes a shadowy reality for the ru..sndcnts, a x(.a(;
ity viewed with a mixture of helplessness, resentment, an
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perhaps also pride if the possibility for political action goes
with the consciousness of place,

The city is a place, a center of meaning, par excellence. It has
many highly visible symbols. More important, the city itself is a
symbol. The traditional city symbolized, first, transcendental
and man-made order as against the chaotic forces of terrestrial
and infernal nature. Second, it stood for an ideal human com-
munity: “What is the Citie, but the People? True, the People
are the Citie” {Shakespeare, Coriolanus, act 3, scene 1). [t was
as transcendental order that ancient cities acquired their
monumental aspect. Massive walls and portals demarcated sa-
cred space. Fortifications defended a people against not only
human enemies but also demons and the souls of the dead. In
medieval Europe priests consecrated city walls so that they
could ward off the devil, sickness, and death—in other words,
the threats of chaos.'s

A city draws allention to itself, achieving power and emi-
nence through the scale and solemnity of its rites and festivals.
Ancient capitals began as ritual centers of high import. Splen-
did architectural settings were required for the enactment of
sacred dramas. In time ceremonial centers attracted secular
population and activities. Economic funclions multiplied and
submerged the city's religious identity. However, the feeling
for drama and display remained as did the form and style of
religious rites which branched into the secular sphere. In
medieval Europe the cathedrals and churches, far more vividly
colored then than now, were the centers of celebrations that
punctuated the church's calendar year. Secular events called
for display no less than religious ones. In medieval London,
crowds turned out not only on royal occasions, but also for

visitations by far lesser dignitaries; even the progress of a pris-
oner to jail was cause for a festive moad in the streets. s

It hardly needs saving that the visibility of a modern city
suffers from the lack of public occasions to which the people
are drawn and for which the halls and streets function as Sup-
portive stage. Of course the city was and is an elaborate con-
glomeration of innumerable stages for the performance of pri-
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vate and semi-public dramas—birthdays, high school gradua-
tions, basketball tournaments—but these are at most local
pageantries often held at some distance from the city core.
Ceremonials such as laying the cornerstone of a civic building,
planting a tree in the public square, and consecrating a church
seem to have become increasingly empty gestures of another
age, to which the busy and skeptical citizens of today attach
littte meaning. In the nineteenth and early decades of the
twentieth century urban Americans still had a sense of occa-
sion, a feeling that certain city events called for some form of
public festivity. Consider Minneapolis. In 1896 Colonel Ste-
vens's house, the first house built within the city limits, was pul
on wheels and pulled by relay teams of nearly ten thousand
school children from its original site near Hennepin Bridge to
Minnehaha Park. It was an occasion that stirred the local
citizenry. People lined the streets to watch the house go by.
Such an event will hardly excite sophisticated Minneapolitans
today. Here is another illustration. When the city's Foshay
Tower was completed in 1929 its owner saw fit to invite the
governors of the forty-eight states to attend its opening cere-
mony. On the other hand, when the IDS building was com-
pleted in 1972 it became Minneapolis's tallest skvscraper and
preeminent landmark, yet its opening passed with little ftan-
fare,

A city does not become historic merely because it has oc-
cupied the same site for a long time. Past events make no
impact on the present unless they are memorialized in history
books, monuments, pageants, and solemn and jovial festivities
that are recognized to be part of an ongoing tradition. An old
city has a rich store of facts on which successive generations of
citizens can draw to suslain and re-create their image of place.
Confident of their past, citizens can aiford to speak with a soft
voice and go about the business of putting their hometown on
a pedestal with taste. New cities, such as the frontier settle-
ments of North America, lacked a venerable past; to attracl
business and gain pride their civic leaders were obliged to
speak with a loud voice.'” Strident boosterism was the tech-
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n:?lue to create an impressive image, and to 4 lesser extent it
:. i Ls.'The boosters could rarely vaunt their city's past or cul-
> * i :
’urc. ence the empbhasis tended to be on abstract and
tg,.eometrfcal excellences such as ““the most central,” “the
1{10Q ol a f ‘ / 5

[:n;,g,e:l,. the fastest,” and “the tallest.” Boosterism has by

ow become something of an American tradition, and it is
prqcused with the panache of a Pop-art form. Jan Morris. in an
article on Tennessee, asked: :
Sg:'yt’x;uti::wlc>§:,' ﬁha: Chz]manooga had the biggest Sunday School in the
f £ hat 1t is the Electrical Capital of the w hat i

it al Capita > world? that it supports
T?re 'clu;rcl}es per head than anywhere else in the world? th,a'l the
!sh(,(-ipu;: urm.-ular‘raulx‘.va.\- in the world runs up Lookout Mountain to
! :I ugb est ran!wa_y station in America? that the Choo-Choo Restaurant
c.l':c;adxg:;estzt;.'mng;)house in the world? that Chattanooga is Ameri-
a’s erye that the view you are enjoying i Vigivi
: ry? that \ > g is the Longest View

the S(_‘)l.llzh, ctpbnacmg seven States? “Made in Chnnanonga,” says th':
proud boast in many a local store, "by ('.'haudnnogans"L—-.vhncﬁ.i< o

say, created on the spot by i : f 3 '
b pot by the Brightest and Best of the Sons of the

Sense oli self, whether individual or collective, grows out of
the exercise of power. Cities may have achieved their
maximum visibility as independent pblitical units, that is, as
c:ty-sgatcs. Take Greek city-states for example. Sewreral faét’or:
contrlbt{ted to their vivid personalities. One was ;m’:ll size
Even Attica, dominated by Athens, was small cnougf; sc; that it's;
most distant parts could be reached in two long days’ w;alk
Sparta grew ungainly through conquests, but most stafcs werc:
smfa!ler than Sparta.” A Greek polis was not an abstract entif
acitizen Fould know it personally. Even if he had not p.ElCGI'd ti:é
country from end to end, he should at least be able to sée th
ph)-’SI(TE}l limits of the state to which he owed allegia-ncc In thg
clear air he might discern the chain of hills beyond wh'ich lay
other states that competed with his own. Another factor that
enhanced the city’s sense of self was the small size of its opu-
Iahgn. People learned to know one another. A -wide l}Y)Gt} of
so'rlal communication does not in itself generate public enter-
prise. The Greeks, however, believed that manhood de-
manded full participation in the functions of the state, whether
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as administrators or as soldiers. Public service and the winning
of glory far outranked the quiet and often traceless satisfac-
tions of private life.

Competition among the city-states fueled patriotic fervor
and promoted in each state a heightened awareness of its own
individuality. Competition took the form of wars and athletic
contests. Wars were fought for territary and for dominion over
a weaker neighbor. Athletic rivalry flared every four years at
Olympia in honor of Zeus. The games were extremely
nationalistic in spirit; cities were more vain of victories won at
Olympia than on battle fields. Quieter ways to boast also
existed. Athens was proud of its government. As Pericles putit,
“Our form of government does not enter into rivalry with the
institution of others. We do nol copy our neighbors, butare an
example to them.”’2° Sparta was proud of its citizen soldiers;
unlike other cities it did not need a physical wall for defense.

Tyrants promoted the identity of their capital cities. In an-
cient Greece tyrannies emerged in response to a pressing need
to restore order to the state. The tyrant, to keep his position,
must seek public approval. He had two tried methods of win-
ning it. One was adventure abroad; foreign wars fostered na-
tional sentiment and at the same time made the people forget
their political servitude. The other method called for munifi-
cence, such as large-scale public works, including temple
construction, and the subsidization of arl. Grand artworks pro-
vided a focus and an outlet for patriotic zeal .*'

The city-state was small enough that most of its citizens
could know it personally. The modern nation-state is far 100
large to be thus experienced. Symbolic means had 1o be used
to make the large nation-state seem a concrete place—not just
a political idea—toward which a people could ieel deep at-
tachment. The belief that the nation demands the supreme
lovalty of man is a modern passion. Since the end of the eight-
eenth century it has infected more and more people through-
out the world. Despite universalist ideals on the one hand and
the pull of localism on the other, the nation-state is now the
world’s dominant political unit. To be a modern nation, local
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attachments based on direct experience and intimate knowl-
gclge have to be overcome. Thus Ernst Moritz Arndt (1769-
1860}, an early apostle of German nationalism, wrote:

Where is the Cerman’s Fatherland?

Is it Swabia? Is it the Prussian land?

Is it where the grape grows on the Rhine?
Where sea-gulls skim the Baltic’s brine?
O no! more great, more grand

Must be the German’s Fatherland! 2

l.hc sentiment that once tied people to their village, city, or
region had to be transferred to the larger political unit. The
nation-state, rather than any of its parts, was to achieve
maximum visibility. How could this be done? One method was
and is 1o make the state the object of & religious cult. Thé
French Legislative Assembly decreed in June 1792 that “in all
thc' communes an altar to the Fatherland shall be raised, on
which shall be engraved the Declaration of Rights with the
IflSCl’l[)'Yi(‘)n, ‘the citizen is born, lives, and dies for ja Patrie '~
In patriotic fervor men say, "We must protect our sacred soil.”
They are saying, in effect, that “the land which is our country
must be protected as if all of it were like a church.”” The field
and the cesspool upon the land are delails, mundane and ir-
relevant.2! To make the idea of the sacred country seem real
sacred places that can be directly experienced are created. Ir{
the United States these are not churches and cathedrals. They
are places like Independence Hall in Philadelphia, the shrines
of General Lee in Lexington and of General Grant in New \"ork‘
and'lhe stately monuments of the city of Washington. '

History books helped to transform the nation-state into
pl‘ace-—and indeed into person. Patriotic literature is replete
w:th‘personifications such as “the national will,” and “national
desuqy.” Image-building through histary books flourished in
the nineteenth century. In earlier periods, as Carleton Haves
observed, history had been local, "world” or religious histo'r).-:
"c!lroniclcs of kings, biographies of warriors or saints’
philosophical disquisitions upon the course of God's dealing;
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with man, but almost never national history as such. During the
nineteenth century, however, very little history was written
which was not national in scope or import.”

Maps in school atlases and history books show nation-states
as sharply bounded units. Small-scale maps encourage people
to think of their countries as self-sufficient, discrete entities.
Visible limits to a nation’s sovereignty, such as a row of hills or
a stretch of river, support the sense of the nation as place.
From the air, however, mountains and rivers are merely ele-
ments of physical geography, and man-made markers like
fences and guard posts are invisible. Aerial photographs are
useless in history books. Maps, which also present the vertical
view, are another matter. Cartography can clearly be made to
serve a political end. In a school atlas the world's nations ap-
pear as a mosaic of clashing colars. Pink Canada looms large
over butter-tinted United States; there can be no doubt about
where one ends and another begins, nor of their sharply con-
trasting identities.

In summary, we may say that deeply-loved places are not
necessarily visible, either to ourselves or to others, Places can
be made visible by a number of means: rivalry or conflict with
other places, visual prominence, and the evocative power of
art, architecture, ceremonials and rites. Human places become
vividly real through dramatization. Identity of place is achieved
by dramatizing the aspirations, needs, and functional rhythms
of personal and group life.

13

Time and Place

ow time and place are related is an intricate problem

that invites different approaches. We shall explore three

of them here. Theyare: time as motion or flow and place
as a pause in the temporal current; attachment to place as a
function of time, captured in the phrase, “it takes time to know
a place”; and place as time made visible, or place as memarial
lo times past.

P!ace is an organized world of meaning. It is essentially a
static concept. If we see the world as process, constantly
changing, we should not be able to develop any sense of place.
Movemept in space can be in one direction or circular, imply-
ing repetition. A common symbol for time is the arrow: others
are the circular orbit and the swinging pendulum. Thus images
qf space and time merge. The arrow represents directional
time butalso movement in space to a goal. Goal is both a point
in time and a point in space. My goal, let us say, is to be a
vice-president in a motorcar company. The goal lies in my fu-
ture; it is the ultimate place in society | wish to attain. The
v.lce-presidency dominates my hope so that intermediate posi-
tions, such as foreman and manager, are mere steps up the
ladder (Fig. 21A). I do not expect to remain a foreman for long,
hence | hesitate to acquire the accouterments of the job. This

179



180

Time and Place ' A

Linear paths and places

gool vice.presdency

type of thinking, which is oriented to a future and compelling

goal, may be a characteristic trait in the attitude of a whaole , AmKinooe]
people. Consider the Israelites and their view of time. The way skilions,
:destinatio‘n of the Chosen People was the Kingdom of God. All Distance-C £
intermediate kingdoms were suspect. Unlike the ancient ' B e
Greeks the Israclites hesitated to establish a political organiza- £ : '
tion that suggested permanence. Earthly places were all tem- 3l ' \
porary, at best stages on the way to the ultimate goal. Religions LR
of transcendental hope tend to discourage the establishment
of place. The message is, don’t hang on to what you have; live storting point
in the present as if it were a camp or wayside station to the B il 5
fitirea - Cyclical /pendulumlike paths and places

The managet's office may be only two doors from the vice- i Daily
president’s office, but it will take the manager years of hard held Gonie i
work to get there. The vice-president’s office is a tempaoral / \ /°' v
goal. Goal is also a place in space, the promised land on the S ap i ofant ool
other side of the ocean or mountain. Months may lapse before i foad ounge
the emigrants will reach their destination; however, what farmstead \. comn/ \. suburbon
seems daunting to them at the start of the trip is not the time home
but the space that has yel to be traversed.' G_oal is one of the it Seasonal ithe two poles—places—of ancient China)
three categories of place that can be distinguished when
movement is in one direction, with no thought of return; the PRI "
other two are home and camps or wayside stations. Home is il P
the stable world to be transcended, goal is the stable world to Ciy A
be attained, and camps are the rest stops for the journey from Winver| <57
one world to the other. The arrow is the appropriate image //~‘«°° -..f--i_ Gtk
(Flg 21A). // ";'-i'- Summer

Most movements are not major undertakings structured % § /

pring

around the antipodal points of home base and goal. Most
movements complete a more or less circular path, or swing

. SI \ - ife. e lie
back and forth like a pendulum (Fig. 21B). In the home pieces FEREEM S eb et Rl made

Figure 21. Movement, time., and place: A, Linear paths and places; B. Cychicall ARl
pendulumlike paths and places. A comment on Bii: In ancient China, people \
probably lived in the city through the winter months. As spring approached
they moved out, lived in huts built in the countryside and cultivated land that
was divided into a rectangular pattern. After harvest the people returned to the

aty and were engaged in various services, trades, and crafts. Thus life was

divided into two poles—alty and countryside, winter and summer, yin and second chilgroad chilehosad
yang.

old oge you'k
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and smells, a unique harmony of natural and artificial rhythms
such as times of sunrise and sunset, of work and play. The feel
of a place is registered in one’s muscles and bones. A sailor has
a recognizable style of walking because his posture is adapted
to the plunging deck of a boat in high sea. Likewise, though
less visibly, a peasant who lives in a mountain village may de-
velop a difierent set of muscles and perhaps a slightly different
manner of walking from a plainsman who has never climbed.
Knowing & place, in the above senses, clearly takes time. Itis a
subconscious kind of knowing. In time we become familiar
with a place, which means that we can take more and more of it
for granted. In time a new house ceases 1o make little demands
on our attention: it is as comiortable and unobtrusive as an old
pair of slippers.

Attachment, whether to a person or to a locality, is seldom
acquired in passing. Yet the philosopher James K. Feibleman
noted: ““The importance of events in any life is mare directly
proportionate to their intensity than to their extensity. It may
take a man a year to travel around the world—and leave abso-
lutely no impression on him. Then again it may take him only a
second to see the face of a woman—and change his entire
future.”* A man can fall in love at first sight with a place as with
a woman. The first glimpse of the desert through a mountain
pass or the first plunge into forested wilderness can call forth
not only joy but, inexplicably, a sense ol recognition as of a
pristine and primordial world one has always known. A brief
but intense experience is capable of nullifying the past so that
we are ready to abandon home for the promised land. Still
more curious is the fact that people can develop a passion fora
certain type of environment without the benefit of direct en-
counter. A story, a descriptive passage or picture in a book
suffices. For example, the scholar C. S, Lewis was overcome
with a longing for remoteness and severily, for pure “north-
ernness,” when he was a child. Helen Gardner, in an appraisal
of Lewis’s life and work, wrote:

Northernness (was] a vision of huge, clear spaces hanging above the

Atlantic in the endless twilight of Northern summer. Lewis never
cooled to his early love. The sadness and sternness of the northern
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world appealed to something v
never lived in northern lands, no
ward and confront his -

r-rc; deep in his nature. But he had
o r".ld he feel the urge to travel north-
e coront b dp ‘__ona! vision with sensuous experience. He
e ome ';I E te with a landscape through literary and mu;ical
‘ : s illustrations i ! ' .

ol T lo stories from Wagner and records of

Many y i :
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we ca ! o

duh;izr?r »\0«:11(1 wish to recall; an intense experience of short

bea‘r < n;i:nit \e other _hancf, can alter our lives, This is a fact to
d. Another is this. In relating the passage of time 1o

the i et i
experience of place it is obviously necessary to take the

as i
ke rnt.cn years in youth or manhood. The child knows
i ore sensuously than dees the adult. This is nné
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use of the recall and observations of adults. Here is how the
playwright Lugene lonesco recalls his childhood. At the age of
eight or nine, everything for him was joy and presentness.
Time seemed a rhythm in space. The seasons did not mark the
passage of the year; rather they spread out in space. As a
young child he stood at the center of a world that was a decora-
tive background, with its colors, now dark, now bright, with its
flowers and grass appearing, then disappearing, moving to-
ward him, moving away from him, unfolding before his eyes
while he himself stayed in the same place, outside time, watch-
ing time pass. At fifteen or sixteen it was all over. The teenaged
lonesco felt as though a centrifugal force had thrown him out
of his immutability into the midst of things that come and go
and go away for good. He was in time, in flight, in finiteness;
the present had disappeared. There was nothing left for him
but a past and a tomorrow, a 1omorrow that he was already
conscious of as past.”

Sense of time affects sense of place. To the extent that a
small child’s time is not that of an older person, neither is his
experience of place. An adult cannot know a place as a child
knows it, and this is not only because their respective sensory
and mental capacities differ but also because their feelings for
time have little in common.

As one lives on, the past lengthens. What is this personal

past like? Simone de Beauvoir examined her own past and
wrote rather gloomily,
The past is not a peaceful landscape lying there behind me, a country
in which | can stroll wherever | please, and which will gradually show
me all its secret hills and dales. As | was moving forward, so it was
crumbling. Most of the wreckage that can still be seen i< colorless,
distorted, frozen. . . . Here and there, | see occasional pieces whose
melancholy beauty enchants me.’

Whal can the past mean to us? pPeople look back for various
reasons, but shared by all is the need to acquire a sense of self
and of identity. | am more than what the thin present defines. |
am more than someone who at this moment is struggling to put
thought into words: | am also a published writer, and here is
the book, hardbound, resting reassuringly by my side, We are
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accessible comforts, the flavor of times past hovering about
lhe:'('gung people live in the future; what t_hey 'do ralhe?r th'c;m
what they possess defines their sense of selr_hoocl_. Yet 't g
young occasionally look back; they can feel r)c)slalglc towar
their own short past and proprietary about tl’{lngszl. In modc.?rn
society the teenager, as both his body and his mind undglg'g
rapid change, may have an infirm grasp of fvho‘ he‘ls. Thclwor‘
seems at times beyvond his control. Security lies in routine, u(:
what the teenager perceives to be his own sheltered Chl'dh}OO
and in the objects identified with an earlier, more st.ablo, [') 1ase
of life.’® In general, we may say that }-hene\'er{: pcrsoP {young
or old) feels that the world is changlng too rapidly, his charac-
teristic response is to evoke an idealized aan .‘;lal;zl‘e~ pflst.. Qn
the other hand, when a person feels thfut he himself is (.ill‘(‘(:’:f:g
the change and in control of affairs qf importance to him, t |m
nostalgia has no place in his life: ac:np;m ralti:':er than memenlos
he past will support his sense of identity.
= Stomg people tr\.‘:‘;ard to recapture the past. Othcrs,"oln lh_e
contrary, try to efface it, thinking it a burden I.lke materia st-
sessions. Attachment to things anq veneration for th(; pal:.t
often go together. A person who likes leather-bound boo '%
and oak beams in the ceiling is ipso facto‘an acolyte of hlsloq:.
In contrast, one whao disdains posscssn'ons'and the past .I?
probably a rationalist or a mystic. Rationalism is unls‘yn?pa!hetu,
to clutter. It encourages the belief that the gooq life is snmpls
enough for the mind to design independently of tradition a:
custom, and that indeed tradition and cugtom‘can‘cloud the
prism of rational thought. Mysticism Iikewvsg disdains clut'ter,
material and mental. It declares historical time to be 'anllllu-
sion. Man’s essential being belongs to eternity. A mystic frees
himself from the burden of material things. He I|ve§ |r‘1‘a hfar-
mit's cell or by Walden Pend. He is dise_mcurnbergd of .hls past.
Societies, like human individuals, differ in th‘elr fnt.lt.udes-t.c‘)-.
ward time and place. Nonliterate cultures are, in LC’\.’I-Stl'aUSS-' s
word, “cold.” Cold societies seek to annul the pos'S|bI‘e effects
of historical events on their equilibrium and continuity Tf’uy
deny change and try, “with a dexterity we underestimate,” to
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make the status of their development as permanent as possi-
ble.” The Pygmies of the Congo rain forest have a very shallow
sense of time. They lack a creation story; genealogy and even
animal life cycles are of little interest. They appear to live
wholly in the present. What is there in their environment to
remind them of a lengthening past? The rain forest is unchang-
ing. Whatever is made by the Pygmies is made quickly and
almost as quickly disintegrates, so that there are few objects
that can be handed down from generation to generalion as
tokens of times gone by,

The Australian aborigines, in comparison, have a much
stronger sense of history. Fvents leading to their present world
are recorded in features of the landscape, and each time
people pass a particular cleft, cave, or pinnacle they are ena-
bled to recall the deed of an ancestor and culture hero. Still,
without a written record and a sophisticated counting system
the sense of time cannot be deep. Of the Nuer pecple in Af-
rica, Evans-Pritchard wrote: “Valid history ends a century ago,
and tradition, generously measured, takes us back cnly ten to
twelve genearations in lineage structure, and if we are right in
supposing that lineage structure never grows, it follows that
the distance between the beginning of the world and the
present day remains unalterable. . . . How shallow is Nuer
time may be judged from the fact that the tree under which
mankind came into being was still standing in Western Nuer-
land a few years ago! " 12

Among nenliterate peoples, not only the means but the de-
sire to think historically is lacking. The ideal is not develop-
ment but equilibrium, a state of unva rying harmony. The world
as it exists is to be maintained, or restored to pristine perfec-
tion. Maturity rather than primitive beginnings is valued. A boy
is reborn at the initiation ceremony, which enables him to dis-
card his immature vears as he prepares to assume the dignity of
manhood. Among such people the fumbling steps toward
achievement, including the achieved social order, are readily
forgotten. Institutions are sanctioned by timeless myths and an
unvarying cosmos. Objects as well as places are venerated be-
cause they have power or are associated with beings of power,
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not because they are old. Antiquarianism is alien 1o primitive
thought.

In the literate Oriental societies of China and Japan the his-
torical sense is well developed. The Chinese are famed for
ancestor worship, for keeping dynastic annals, and for defer-
ring to the wisdom of the past. However, the Oriental sense of
history differs markedly from that of the Western world in the
modern period, that is to say, from the eighteenth century
onward. In traditional China the image of an ideal world, in
which society conforms to the nature of things, tends to over-
ride any sense of history as cumulative change. The constant
references to a Golden Age in the past are exhortations to
restore harmony to the present in accordance with an idealized
model. They call for the return to a former social order and to
the rites that sustain it. Their tone is not sentimental or nostal-
gic. The Chinese do not postulate that the material furnishings
of life were more gracious in the past and hence merit the
compliment of imitation. What ought to be imitated and per-
petuated are the abstract and rather austere rules of social
harmony.

The form is more important than the particular substance,
which is corruptible. Form can be resurrected whereas the
matter of which it consists inevitably decays. In Japan this idea
of regeneration explains an ancient Shinto custom. At stated
intervals Shinto temples are entirely rebuilt and their furnish-
ings and decorations renewed. The great shrines of Ise in par-
ticular, the very center of the religion, are rebuilt every twenty
years.” In contrast, the great Christian shrines of St. Peter's,
Chartres, and Canterbury endure for centuries, The forms
change in the long process of construction but the substance,
once it is in place, remains unaltered.

Stone is the West's material for building monuments. In
China and Japan wood is often used, and wood does not last as
long. The Chinese civilization is old but the Chinese landscape
offers few man-made structures of great antiquity. Very little
that can be seen dates back more than a few centuries. The
Great Wall itself, or what can be seen of it, is largely the work
of Ming dynasty (A.D. 1366-1644). One of the oldest structures
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extantin China is the flat-arched An-chi Bridge of Hopei prov-
ince, which was built between A.D. 605 and 616." The walled
city, the hump-backed stone bridge, the rock-and-water gar-
den, the pagoda, and the pavilion have an aura of age and
permanence. Like works of nature, they seem changeless. The
landscape evinces no clear story line; relics that point 1o stages
of the past are not evident.

History has depth, and time bestows value. These ideas are
perhaps more likely to develop in people who live surrounded
by artifacts that they know to have taken a long time to make, A
great cathedral in the Middle Ages is the result of construction
effort sustained over a century and longer. Several human
generations can be measured against the steady rise of a
monumental edifice. The edifice is a public timepiezie. The city
i|) which itis located also has temporal depth objectified in the
city’s successive walls that accrue like the annual rings of an
aged tree (Fig. 22). In China, on the other hand, neither large
buildings nor even cities take many years to construct. The
Chinese build speedily, and not with an eye to eternity, unless
it be that of form. For example, work on.Ch'ang-an,'(hc Han
capital, began in the spring of 192 B.C. and was completed in
the autumn of 190 B.C."* Emperor Wen, when he assumed
power in A.D. 581, aspired to build a capital on an unprece-
dented scale. He tock up residence in his new city only two
years later. The Sui emperors also built an eastern éapitél. Lo-
yang, in less than a year (A.D. 605-606), with a labor force of
some two million people.’ Kublai Khan's Cambaluc was raised
from new foundations. A wall girdled the city in 1267. Work
began on the main halls and palace in 1273 and was completed
early the following year. When Marco Polo arrived in 1275
Campaluc was only a few vears old, vet it already bustled with
activity,"”

The European landscape, unlike the Chinese, is historical, a
museum of architectural relics. Prehistoric megaliths, Greek
temples, Roman aqueducts, medieval churches, and Renais-
sance palaces stand in sufficient number to affect the atmos-
phere of the present scene. Striking changes in architectural
style encourage the discerning eye to see history as a long
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GROWTH RINGS (SUCCESSIVE WALLS) OF PARIS

Figure 22. Growth rings (successive walls) of Paris. 1. Wall of Fhilip Augustus,
thirteenth century. 2. Wall at the time of Louis XIV, seventeenth century. 3.
Wall of 1840, B. Place de la Bastille. E. Eiffel Tower. L. Louvre. N, Place de la
Nation, PE. Place de UFroile. Time is made visible in the l;u.ju:cn:nc‘growzh fings
of a city. Lucien Gallois, “Crigin and growth of Paris."_(,;qurapn:cal Review,
val, 13,1923, page 360, figure 12, Reprinted with permission irom the American
Geographical Society,

chronicle with plots that do not repeat themselves. However, a
landscape littered with old buildings does not compgl anyone
to give it a historical interpretation; one needs a "duscgrnmg
eye’’ for such a viewpoint. Until the eighteenth century, time to
Europeans had in fact little depth. Remember how in the 1650s
Archbishop James Ussher established the creation of the earth
itself at 4004 B.C. Remember also that people in the Middle
Ages and Renaissance tended to view history primarily as a

1493

Time and Place

succession of noble and ignoble deeds and of natural and
supernatural events. They showed little awareness of the habits
and manners of their forebears living in different periods of the
past. They were indeed little aware of the periods themselves.
History as the parade of people in fancy costumes and as chang-
ing fashions in furniture, so well understood by the modern
man who may otherwise be ignorant of history, was alien to
medieval thought.'®

The concept “antique’ is modern, as is the idea that old
furniture and buildings have a special value bestowed by time
and that they should be preserved. Consider the fate of the
Colosseum in Rome. Its vast four-storied oval served as a hous-
ing site in the Middle Ages. People did not gawk at it; they
found shelter in its niches as they would in the caves and on
the shelves of a natural scarp. From the fifteenth century on,
the Colosseum was robbed of its travertine blocks, which were
used in such major buildings as the Palazzo Venezia and St.
Peter’s. Pope Sixtus V, the great planner of Baroque Rome, had
little respect for the artifacts of antiquity; he mined many of the
ancient ruins for building material. When toward the end of his
shortreign he appraised the Colosseum, he did so with the eye
of an industrialist rather than that of a historian: he thought the
massive structure could be transformed into a colony of work-
shops for wool-spinners,™

Interest in the past waxed with the desire to collect and pos-
sess malerial objects and with the growing prestige of disci-
plined curiosity. The museum appeared in respense to these
desires. It began as the private collection of wealthy people
who expanded their hoard of familiar art treasures to include
oddities, natural and man-made, from widely different parts of
the world. At first the collection catered to the pleasure, pride,
and enlightenment of a select group only. By the eighteenth
century the public was allowed access. At first the collector was
not primarily interested in the past; his concern lay in valuable
and odd objects, objects that were often considered valuable
because odd—odd rather than old. Obviously collection
gained interest as the items were labeled and classified. And to
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the Western mind the simplest taxonomy called for the coordi-
nates of time and place: a coin orapiece of bone belonged to a
certain period in the past and came from a certain locality.

In the Age of Enlightenment cultivated Europeans showed
increasing fascination with the past, with the idea of develop-
mentand of memaory. As they catalogued items in their museum
collections they were led to ponder on the length of the human
time span. The new sciences of natural history and geology re-
minded them that nature’s myriad forms had antecedents. In
philosophy a major interest of the age was the phenomenon
of memory. By remembering, philosophers pointed out, man
could escape the purely momentary sensations, the nothing-
ness that lay in wait for him between moments of existence.”
And what better aid to memory than the tangible evidences of
the past—old furniture, old buildings, and museum collections?

The cult of the past, as manifested in the establishment of
museums and in the preservation of old buildings, was a type
of consciousness that emerged at a certain stage in Lurope’s
history. It has little in common with the fact of being rooted in
place. The state of rootedness is essentially subconscious: it
means that a people have come to identify themselves with a
particular locality, to feel that it is their home and the home of
their ancestors. The museum reflects a habit of mind opposed
to one that perceives place to be rooted, sacred, and inviola-
ble. The museum, after all, consists wholly of displaced ob-
jects. Treasures and oddities are torn from their cultural ma-
trices in different parts of the world and put on pedestals in an
alien environment. When Londen Bridge was dismantled and
transported across an ocean and a continent to be rebuiltin the
desert of Arizona, the media described the event as a typical
example of American folly. It was unique, however, only in
scale, for the undertaking reveals an attitude to time and place
that is essentially the same as that of Lord Elgin (1766-1841),
who removed Athenian marbles to exhibit them in the halls of
the British Museum.

The cult of the past calls forillusion rather than authenticity.,
Ruins in the landscape garden, fashionable for a time in the
cighteenth century, made no pretense to being genuine. What
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mattered was that they provided a mood of time-soaked
mc[ancholy. In a museum the complete original artifact is the
desideratum, but entire pots are put together from a few frag-
ments and whole animals are re-created from small picces of
bone. The principle for restoring a historic room is similar. Try
to obtain the original furnishings. If they cannot be found,
antiques resembling the originals may be sought. When an-
tiques are not available, modern reproductions are substi-
tuted. An important service of museums is to generate didactic
illusions.

Americans of the Revolutionary and post-Independence
period wished to deny the European legacy, including the
value placed on the past, but they could not be mare than
partially successiul. As a nation born in the eighteenth century
America inherited some of Furope's veneration for classical
Rome and Greece, as well as Europe’s fascination with time and
memory. Thomas Jefferson, an iconoclast in some moods,
nevertheless designed his university in the classical style, and
when he viewed the Blue Ridge landscape his mind was drawn
to reflect on its great antiquity.”” Historical societies soon ap-
peared in the young nation, first in Boston in 1791 and then in
New York in 1804, Others followed. In every case their purpose
was to collect and preserve documents that would tell the story
of their area. Old furniture, teols, and other bric-a-brac wert;.
three-dimensional documents that became the core of future
museum collections,

When a people deliberately change their environment and
feel they are in control of their destiny, they have little cause
for nostalgia. Historical societies need not be backward-
looking; they may be founded to preserve materials that mark
the stages of confident growth and point to the future. When,
on the other hand, a people perceive that changes are occur-
ring too rapidly, spinning out of control, nostalgia for an idyllic
past waxes strong. In the United States, soon after the centen-
nial celebrations the nostalgic past began to overshadow the
past perceived as stages of dynamic growth.”* Historical
societies and museums proliferated to serve both perceptions
of time. By the 1960s some 2,500 history museums were open in
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the United States as against the 274 museums known to be
operating on the Indian subcontinent.*

Preserving historic buildings, and even whole neighbor-

hoods, is a concern of architect-planners and citizens in both
Europe and America. Why preserve? What is the principle be-
hind saving one building rather than another? To simplify the
problem these questions raise, look first at the life of a human
individual rather than that of a city. A man, let us say, has lived
in the same house for many years. By the time he is fifty his
house is cluttered with the accumulations of a busy life. They
are comfortable mementos of his past, but eventually some of
them have to be discarded; they threaten to stand in the way of
his present and future projects. He decides to throw much
away and keep what is of value to him. He is called upon to
evaluate his own past. What does he wish to remember? Evi-
dences of failure, such as rejections slips from publishers and
the old copying machine he never learned to use, are quickly
junked. A man is not an archivist of his own life, obliged to
preserve documents impartially for a future historian to inter-
pret: he wants a commodious house filled with objects that
support his sense of self. Valuables are kept, as are old letters
and knickknacks that have sentimental worth and do not take
up much space. What about the four-poster hed in the guest
room? It has been in the family for a long time, it shows good
workmanship, but it is also hard on the human spine and leaves
little room for closets. Should his guest be made to suffer for
his piety?

City authorities and citizens are faced with an essentially
similar problem. What facets of the city’s past should be pre-
served? Not the evidences of societal failure, such as old pris-
ons, mental hospitals, and workhouses. These are removed
with no regret or second thought on the inviolate nature of
history. Art treasures and books are kept. They end up in gal-
leries and libraries. Documents and records are filed away.
Such things individually and collectively use little space on the
scale of a city. But what about old houses that once belonged
to important personages, and malfunctioning department
stores that have architectural merit? Unlike precious pictures
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:and boo!<s, old buildings occupy much city space and com
into contlic:t wi'th current needs and aspirati'ons. ( =
& The passion Tor preservation arises out of the need for tangi-
a';ee;)gj}elct‘s that can supporta sense of identity. This theme has
y been explored. If we turn to the preservationist's rea-
sons'for wanting to maintain aspects of the past, they appear to
be of tﬁree kinds: aesthetic, moral, and moraie-bdostiﬂ 3 A
f)ld edifice, it is argued, should be saved for posterity be§';u<n
it ha?s fircl1ite<ttural merit and because it is an a(:hievem;e'rln oC;
one’s forebears. The reason is based on aesthetics, tinged with
piely. An ol_d h‘ouso oughl to be preserved becausr; it was once
the bome ol a famous statesman orinventor. Here the appeal is
to piety _anq to the end of building a people’s moralel t;1eir
sense of pride. An old run-down neighborhood shou‘ld Be
saved from urban renewal because it seems to saliqf»:thé needs
of the local rc?.idet\ts, or because, despite a deca.viﬁg pthi-ca.l
environment, it promotes certain human virtues and a coic;rful
style of life. The appeal is to qualities inherent in established
ways and to the people’s moral right to maintain their distinc-
tive customs against the forces of change.* |
Why risk change? The past really existed. All that we are we
owe to }he past. The present also has merit; it is our ex;;erit-n:
tial real_lty, the feeling point of existence with its inchc->ate- mix-
ture of joy and sorrow. The future, in contrast, is a vision, Many
visions go gnrcalized and some turn into nighlmarcs A.po(liti)-
cal revolutionary promises us a new earth and max'f give us
chaos.or tyranny. An architectural revelutionary promises us a
new city and may give us empty lawns and full pﬁrking Io.l; Or('u
the other hand, without vision and the desire for chan ; life
turns stale; and it is a fact that all creative eﬂort—in(‘lu‘diﬁu th:
making pf an omelette—is preceded by destruction. Wh:t fu-
ture a(}hlevcr‘ﬂ&’ut might justify the removal of any urban tissue
that still shows signs of life? Planners and citizen)s, scnsiti\;e" to
past errors, rightly hesitate to sacrifice the present, with 1II' its
p}roblems, for a vision of the future that may not t')e real‘i'/vd
Yet there are striking examples of successful rcsponse; m'un:
S(.)Ught challenges. Cities have repeatedly succumbed to the
violence of nature and of war, Thus when fire hollowed out
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medieval London, an earthquake demolished mu;h o:nSiilir:
Francisco, and Nazi bombers flatteneq Rotterdam, f 1:nnmins
sion and will were able 1o overcome disaster. Oulf O ?‘enaliw
new cities of no less distinction and greater functio )
3, 6
encﬂc/:eg(h(:{ve examined briefly certain rglatiqnshipS ::et\vfe(t?lr)\
time and the experience of place. The main points ar'c‘t‘ .esi.“e
If time is conceived as flow or movement then place is p;o;fe.:
In this view human time is marked by stages as humim 1:9 3
ment in space is marked by pauses. Just as tumc;, m?y )e~in.pin_
sented by an arrow, a circular orbit, or the path z a SW,» ﬁmﬁ
penduluﬁu so may movemenls in space; and eac r;p::;g"e e
tion has its characteristic set of pauses or places. (2) iy
takes time to form an attachment to placg, thedquatli }n((3)
intensity of experience matter§ more than simple ura ?f;om
Being rooted in a place is a different kmii of exlperncrt\ec; Tl
having and cultivating a “sense of place.” A tru'y‘roon“kelv g
munity may have shrines and monuments, but_lt is ‘fjthe e
have museums and societies for the preservation o ‘ p‘tm;
The effort to evoke a sense of place and of the pquttls.socon-
deliberale and conscious. To the extent tha} the.tfe t(|)|r |. b
scious it is the mind at work, and the mln'd—I. a”m\.rfisen.t
imperial sway—will annul the past by making it all prese

knowledge.*

14
| Epilogue

uman beings, like other animals, feel at home on earth,

We are, most of the time, ateaseinour part of the world.

Life in its daily round is thoroughly familiar. Toast for
breakfast is taken for granted, likewise the need 1o be in the
office on time. Skills once learned are as natural to us as
breathing. Above all, we are oriented. This is a fundamental
source of confidence. We know where we are and we can find
ourway to the local drugstore. Striding down the path in com-
plete confidence, we are shocked when we miss a step or
when our body expects a step where none axists.

Learning is rarely at the level of explicit and formal instruc-
tion. The infant acquires a sense of distance by atending to the
sound of a human voice that signals the approach of his
mother. A child is walked to school a few times and thereafter
he can make the trip on his own, without the help of a map;
indeed, he is unable to envisage the route, We are in a strange
part of town: unknown space stretches ahead of us. In time we
know a few landmarks and the routes connecting them. Fven-
tually what was strange town and unknown space becomes
familiar place. Abstract space, lacking significance other than
strangeness, becomes concrete place, filled with meaning.
Much is learned but not through formal instruction.
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